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conservative elements were in control of the General Assembly of the Presbyterian Church and they voted to exclude several "Puritan" synods which had in other years blocked any attempts to deal with the revival methods and doctrinal heresies sponsored by such men as Albert Barnes, Lyman Beecher, and Nathan Beman.16 The majority of these "Puritan" synods contained New England Congregationalists or Presbyterians who sponsored the liberalized Calvinism. A spokesman for the Old School summed it up: "Against Congregationalism as such there exists no hostility. But when, through the Plan of Union, it became the means, like the Trojan horse, of introducing into our body many who were unfriendly to our doctrines and government, it became necessary in self-defense, to free the church from this improper, and to us ruinous connection.""7
The theology that came to be identified with Charles G. Finney and with Oberlin had its roots in this New England background. After his decision to enter the ministry Finney began to study theology with his pastor, George W. Gale. He objected to the Old School positions as set forth by Gale but had nothing to offer in their place.18 The reason for this reaction is not readily apparent. Finney claimed that his theology evolved independently, while others say that perhaps his thinking was independent but his ideas were not as original as he thought. In fact the whole New Haven theology was Arminian in tone, and had been enunciated well before the nineteenth century. There were certainly some underground currents from New Haven that carried theological ideas which Finney could have imbibed. At any rate, Finney ultimately adopted most of Taylor's ideas and has been called "Taylor's true successor."19 Finney's biographer of an earlier day recognized the connection, and a prominent critic said: "Finney's thought was not merely into the general mold of Pelagianism, but into the special mold of the particular mode of stating Pelagianism which had been worked out by N. W. Taylor."20 The most sweeping judgment of all is given by a student of the New England theology: "It will be the less important for us to dwell further upon Finney's system because it may be dismissed in one word 'Taylorism,' independent as it was, and as vigorously as its author had impressed upon it the marks of his own individuality."21 A. T. Swing, 16 The reason for the similarity between Finney's and Taylor's theology was that they were both revivalists and their modifications of Calvinism grew out of their revivalistic labors.24 The pragmatic approach was in vogue on the frontier, and that doctrine was to be used which brought about the conversion of souls. If Calvinism interfered, it had to be modified or cast away. Finney and his friends spread the New Haven doctrines in Central and Western New York State. The main agency to propagate these ideas, of course, was the revival meeting, and these revivals were most prominent in the area from 1825-1835. The converts then carried the views they imbibed to other places.25 Further agencies in spreading the new theology were conference meetings, sermon reports in the New York Evangelist, the Western Recorder, the Rochester Observer, and gospel tracts. Perhaps it is fair to say that Finney was the first preacher who attempted to employ the New Haven theology in practical evangelistic work in Central and Western New York, and thus he caught the public eye. Not all of the New School men were willing to accept Finney's extreme view that men possessed a "natural ability" although they were willing to replace the idea that man was tainted by original sin with the view that original sin was a diseased condition of the moral nature.2 Finney can best be understood by remembering that "the preacher is the key to the theologian," and that each of his doctrines must be examined in order to see what practical purpose it was meant to York, 1932 
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FINNEY AND REVIVALISM fulfill.27 His test of a doctrine was the results it was able to achieve in the form of conversions and holy living. Finney did not lack the ability to think profoundly on abstract subjects, but he refused to preach on such topics because he believed in using the simplest possible method of presenting the gospel truth to men and women to prepare them for conversion.
From the orthodox standpoint Finney's messages were very radical for he openly repudiated the main tenets of Calvinism.28 The Calvinist theology, said Finney, led to a fatalistic conception of life. It caused men to believe that they could do nothing for themselves but must wait for God to save them in due time, if He so chose. If men were elected to be saved, the Holy Spirit would eventually convert them. Finney's messages were designed to combat traditional Calvinism by arousing men to the idea that they were sinners by choice and could only change the situation by exercising their own wills. He had refused to attend Princeton Theological Seminary claiming that he did not want his theology fashioned for him. The fruits of salvation, he insisted, should be readily apparent since each convert should set out with the objective of living as useful a life as he possibly could. He felt that the Calvinist doctrines were stumbling blocks to revivals29 and his theology can perhaps be looked upon as a revolt against what he considered to be the paralyzing tendencies of the old dogmas.30 Finney was no more successful than was Jonathan Edwards in harmonizing human responsibility with the doctrine of the absolute sovereignty of God, but he rejected the concept of total depravity in favor of the doctrine of free will.
Two factors that erected a barrier for Finney against the Calvinism of the day were his conversion and his legal training that stressed an independent approach to problems. His theology went through a series of phases beginning with his conversion in 1821 when he was under the influence of Gale, but protesting on many counts; from 1825 to 1835 when he experimented with the "new measures" and was identified with the New School; and from 1835 on when he began to publish some of his ideas and moved steadily in the direction of perfectionism.31 From most accounts of his early life it does not appear that Finney received any teaching regarding theological issues from his family background-this in spite of the fact that some felt that he was by nature "unusually susceptible to moral and religious impressions," and that susceptibility must have been fostered to some extent "by the Puritan notions which came with the family from their He had refused to accept Gale's ideas and he did not agree with the doctrinal views to be found in Gale's library. He relates that pride and other sins stood in the way of his conversion, so he decided to do something about it. "On a Sabbath evening in the autumn of 1821," he says, "I made up by mind that I would settle the question of my soul's salvation at once."83 In this manner he became convinced that the only inability of man was his voluntary unwillingness to do what he ought to do about his sins. Once he had settled the question of his own salvation he became convinced that the total depravity which the Calvinists talked about was a state of voluntary sinfulness. Whether this was interjected by Finney at a later date or not, one can see the evangelistic aim of this theology. His rejection of arbitrary regeneration and total inability was necessary before he could construct a consistent system of free will and moral responsibility,84 and thus project an all-inclusive invitation into his revival meetings.
Under ordinary circumstances, nevertheless, it would seem quite presumptuous for a man of Finney's experience to attempt a restatement of the theology of the church. He had not purchased a Bible until he was nearly thirty years old, and he declined formal schooling as preparation for the ministry so that he could begin preaching immediately. He studied theology for only a few months with G. W. Gale, and when he was licensed to preach he still had not read the Westminster Confession of Faith of the Presbyterian Church.38 His comment upon the Westminster Confession when he finally did read it was as follows: "When I came to read the confession of faith ... I was absolutely ashamed of it. I could not feel any respect for a document that would undertake to impose on mankind such dogmas as those, sustained, for the most part, by passages of Scripture that were totally irrelevant. .. .6
Gale, an Old School man, preached the necessity of conversion, but he ended each sermon with the statement that the people could do nothing but wait for the Holy Spirit to convert them. Finney was unwilling to accept this because he felt that God was willing to answer This seems to be Finney's independence asserting itself, and as he could find no satisfaction in Gale's teachings or in Gale's library full of books defending the Old School position, he turned to the Bible to find out for himself what he should believe. The process was gradual, but definite: "My views took on a positive type but slowly. At first I found myself unable to receive his peculiar views; and then gradually formed views of my own in opposition to them, which appeared to me to be unequivocally taught in the Bible."89 After a while Gale was on the defensive and he confessed to Finney that he did not know whether he had ever been instrumental in converting a sinner. Two years from that time Finney and Gale were reunited in the town of Western, New York, where Gale asked Finney to hold a revival. Finney says that Gale told him at that time that he "thanked God that he had had no influence with me, to lead me to adopt his views; that I should have been ruined as a minister if he had prevailed."4 Finney's greatest success as a revivalist was achieved in the years 1826 through 1831. During that time he traveled about in the "burnt district" of upper New York State winning converts wherever he held meetings. He was too busy as a revivalist to be thinking about a theological system, but the very success he was enjoying obviously influenced him when he later attempted to create a doctrinal scheme.41
The Universalists and Unitarians also presented a challenge to Finney. The Universalists objected to the emphasis with which he depicted the realities of hell. Since the Universalists placed great emphasis on the sufficiency of the atonement for the entire human race it is understandable that they would make this a point of contention. The Universalists were more formidable than their size would indicate because they produced an unusually large number of periodicals in which they could articulate their views. The Unitarians, likewise, compared Finney's approach which stressed agonizing prayers, entreaties, exhortations, and inquiry meetings, to their own approach of addressing the understanding and endeavoring to enlighten the mind. FINNEY AND REVIVlATTJSM1 fabled box, they are seen to break forth, and more widely to infect the heritage of the Lord."56 Finney was used to criticism, or at least he should have been, for critical comments had followed him whereever he went. While preaching in Boston in 1832 his sermon on "Making A New Heart" was soundly rebuked in a pamphlet by Asa Rand, editor of The Volunteer.57 When Finney traveled West in 1835 to take up his post as a Professor of Theology at Oberlin he was identified with most of the New School doctrines, but he had not worked out any comprehensive scheme of theology. As he began to systematize his beliefs he found that his associates were of great help to him. The founders of Oberlin, in the words of President Fairchild, "were all earnest preachers of human ability," and thus they had ideas similar to those of Finney.58 John and Henry Cowles were fresh from the classes of Nathaniel Taylor at New Haven while John Morgan had been associated with New School doctrines at various times including a period under Lyman Beecher at Lane Seminary. President Mahan was an Andover graduate.59 In spite of such worthy associates, the historian of New England theology says that the "greatest mind and regulating force in the development of Oberlin theology was Charles G. Finney."6?
The evangelist also devoted himself to rekindling the revival fires among Christians. He addressed a series of letters through the columns of the Oberlin Evangelist to the converts of his earlier revivals, particularly stressing the duties of Christians.61 Finney also began to reminisce and to warn young preachers of the mistakes that he had made so they would not fall into the same errors. Much of this advice was of a practical nature: "The more experience I have in preaching the gospel," said he, "the more ripe are my convictions, that ministers take it for granted that their hearers are much better instructed on religious subjects than most of them really are."62 He then explained that this causes many misconceptions to be carried away from the meeting by those individuals who only partly understood what had been said to them. He showed that he could change his mind, and admitted his own errors. "I have thought that at least in a great many "This is in more senses than one a remarkable book. It is to a degree very unusual in original work; it is the product of the author's own mind. The principles which he holds, have indeed been held by others; and the conclusions at which he arrives had been reached before; but still it is abundantly evident that all the principles here advancd are adopted by the writer, not on authority, but on conviction, and that the conclusions presented have all been wrought out by himself and for himself. 
CHURCH HISTORY
It is no wonder that the Old School objected to this theology, for if Finney's presuppositions were accepted, then the inexcusability of sin must be accepted also. Sin was to be counted as a crime, not as a misfortune. Finney did not rebuke men for the sins of Adam, but rather challenged them to do something about their own sins. He left no room for excuses and interpreted a can not as being a will not. This is one of the reasons why Finney disagreed with Gale, since he insisted that God would not leave man in a helpless state regarding their sins, and yet leave them free to sin as much as they pleased. Finney found the cause of sin to be a wrong original choice. The only bondage of man, he said, is the voluntary bondage to his own appetite and love of the world. Under these circumstances the revivalist could demand immediate repentance and submission to God. "To say that God requires me, on pain of eternal death to do that which he knows I cannot do," said Finney, "is charging God with infinite tyranny. It is blasphemous."76 If an inquirer said to Finney that the hardness of his heart was preventing his conversion Finney rejoined that hardness of the heart was a false name for stubborness of the will. Thus the meaning of conversion was to turn from one's personal interests to a life of consecration to God's will and human well-being. "If you cannot make up your mind to discard sin and obey God," he said, "you may as well make up your mind to go to hell! There is no alternative."77 The immediacy of his message was constantly stressed.78
The fact that this theology supports the evangelist is quite apparent. Finney asserted that man could do something about his own salvation, and it was up to the evangelist to persuade people to act on their convictions using those means at his command. 
